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My Lo R p, 
— H E Subject of this Diſcourſe- 
is of as great Importance as 

any in Theology; and I could 
not poſſibly think of any Per- 
ſon to whom I can Addreſs 
myſelf, on this Occaſion, with ſo much 
Propriety as to your Grace. Your great 
Abilitys and Erudition, as a Divine, and 
your exemplary good Life, give you a 
juſt Title to the faireſt Commendations 
which we can beſtow; but I apply my- 
ſelf more particularly to you than to an- 
other, becauſe the high Station, to 
which your Merits have raiſed you, 
5 4A 2 makes 


64) 
makes you the immediate Object to 
which they who labour under Grievan- 
ces in this Land, on the Account of Re- 
ligion, lift up their Eyes for Redreſs. 

The late immoral and unchriſt ian Pro- 
ccedings againſt ſome Men, and the Ad- 
vances which have been made by ſeve— 
ral of the Clergy, towards reſuming a 
me - ae Hes which their Predeceſ- 
ſors Mice had, tender the following 
Pages, at this Time, neceſſary 4 I ſhall 
not mention the particular People who 
have lately been ill treated by them, leſt 
I ſhould be accuſed or ſuſpected of be- 
ing partial; for the ſame Reaſon I will 
be ſilent to the Names of thoſe whoſe 
Writings were partly the Motives of my 
publiſhing this Diſcourſe: ſome of 
them are beneath my Notice; and the 
Vanity of thoſe who are above Contempt 
ſhall not be ted by my particuiar Oppoli- 
tron to them. 1 44 
Since I chuſe, my/ Lord, to conceal 
my Name, I think that I ouglit to give 
you ſome Account of | myſelf, that you 
may not be without ſome Knowledge of 
him who takes the Liberty to ſend you 
an Epiſtle of this Nature. 'T am a per- 
ſon that has converfed with almoſt all 
Degrees of People, from ſome of the firſt 
of our Nobility, among the Laity, to the 
Peaſant, and from the molt eminent of 
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our Prelates, among the Clergy, to ſome 
of the loweſt Teachers in the ſeveral 
Churches of Chriſt; and I have obſerved 
that thoſe among them who are diſtin- 
guiſhed for their ſuperior Underſtand- 
ing, and the Virtues of Humanity, or 
for the latter only, agree on the Neceſſi- 
ty of Freedom of Debate in Matters of 
Religion; and what your Grace's Senti- 
ments are on the ſame Subject will ap- 
pear in my fecond Letter, Part of which 
will be concerning the Motives to Perſe- 
cution ; ſome of which your Grace has 
judiciouſly pointed out in the honeſt 
Means which you have propoſed for the 
Converſion of Heretics. I have the Hap- 
pyneſs, my Lord, to read the Goſpels in 
their original gar ts 6 I mean that origi- 
nal Purity in which they are delivered 
down to us, and thro an early and con- 
ſtant Application, under Variety of ill 
Fortune, to be more Converſant, tho a 
Layman, with the Writings of Divines 
than I apprehend moſt of our Clergy to 
be If I ſet out on theſe. Foundations 
with an honeſt Heart, I hope I ſhall not 
incur the Imputation of Vanity, by ſup- 
poſing I can render myſelf profitable in 
my Generation. I have but a ſmall Share 
of Fame, if any; and in this I ſeek none; 
for I call the great Searcher of all Hearts 
: 0 


\ 
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to witneſs, that the Love of Truth onl 
moved me to this Undertaking. | 

I ſhall divide the following Treatiſe 
into three Heads. 

I. Firſt I will prove that Perſecution, 
in any Degree, is repugnant to the Do- 
Ctrines of the Goſpel, even to the expreſs 
Commands of Chriſt, and that Freedom 
of Debate about Religion 1s not only con- 
ſiſtent with Chriſtianity, but recommend- 
ed in the New Teſtament, as previouſly 
neceſſary betore we can arrive at a Cer- 
tainty of Truth. 

11. I will next produce the concuring 
Opinions of ſeveral of the antient Fathers 
of the Church, and eminent modern Di- 
vines, with what I advance. 

III. Laſtly, I will demonſtrate from 
Reaſon, trom the Nature of 'Things, the 
Wickedneiſs of perſecuting for Religion, 
and the Foily and Baſeneſs of attempt- 
ing to lay any Reſtraint on the Minds 
ot Men. 


IJ. Without any farther Preparation, 
E will proceed to my firſt Head; which 
is to prove that Perſecution, in any De- 
gree, is repugnant to the Doctrines of 
the Goſpel; even to the expreſs Com- 
mands of Chriſt, and that Freedom of 
Debate about Religion is not only con- 
ſiſtent with Chriſtianity, but recom- 
mended 


$43. 
mended in the New Teſtament, as pre- 
viouſly neceſſary before we can arrive at 
a certainty of Truth. 

A new Commanament I give to you, that 
ye love one another, ſays Chriſt in the thir- 
teenth Chapter of the Goſpel of John and 
Verſethe 34". How can this Love, which 
the great Author of the Chriſtian Reli- 
gion commands us to cheriſh, appear to 
be in us, but from our Endeavours to 

romote the Happyneſs of each other, or 
= refraining from Evil when we have 
not the Power to do Good ? As one Part 
of the Scripture is very often the beſt 
Comment on another, ſo Paul, in the thir- 
teenth Chapter of his Epiſtle to the Ro- 
mans, Verſe the 10", ſhews in what Senſe 
this Commandot his Maſter is to be taken. 
Love, ſays he, worketh not Ill to his 
Neighbour : Love therefore is the Fulneſs of 
the Law. The Duty of Forbearance is 
carryed to a greater Height by the im- 
mediate Commands of Chriſt, who in his 
Sermon on the Mount, in the fifth Chap- 
ter of Matthew, charges his Followers 
not to reſiſt the Evils which ſhall be of- 
feredto them. 7e have heared, ſays he, in the 
forty-third and forty-fourth Verſes, that 
it hath been ſayed thou ſhalt love thy Neigh- 
bour, and hate thine Enemy ; but T ſay to you, 
love your Enemys, bleſs them who curſe on, 
do good to them which hate you, and pray for 


them 


(8) 
them which deſpitefully uſe you, and perſecute 
you : for, continues he, Verſe the forty- 
ſixth, if ye love them which love you, what 
Reward, that is, what Merit, have ye ? Do 
not even the Publicans (or Sinners, as 
Luke fays,) the ſame ? The Buſyneſs of 
Chriſtians, the Buſyneſs I ſay, the Work 
at which they ought to labour, is to con- 
vince Men, by their Practice, of the Pre- 
ference of their Doctrines to thoſe of other 
Denominations. Gratitude for Benefits 
received, and Benevolence to the inoffen- 
ſive, are the conſtant Subjects of the Pens 
of Heathen Sages; but who, beſides the 
meek forgiving Jeſus, has layed down the 
Duty of bearing contumelious Language, 
the Blows of the inſulting Hand, and the 
Scourges of the perſecuting Rod, without 
Reſiſtance ? In the fifth Chapter of Mat- 
thew, and the thirty-ninth Verſe, whoſo- 
ever, ſays he, ſhall ſmite thee on thy right 
heel, turn to him the left. This is indeed 
a ſevere Injuntion, and hard to be com- 
plyed with; but ſuch a Behaviour would 
certainly ſhame the Offender into a Senſe 
of his Crime, and be the Means, perhaps, 
of bringing him from the Paths of Sin. 
Could this Doctrine prevail in the Heart 
of every Man, all Diſcord would ceaſe, 
and the whole Globe be an univerſal Har- 
mony ; and the general Corruption of a 


bad World is no Argument againſt the 
Excellence 


(9) 

Excellence of ſo wholeſome a DoArine : 
but Scandal, indelible Scandal, is the Por- 
tion of thoſe Preachers, whoſe Duty is to 
propagate the pacific Laws of Chriſt, 
and who, in direct Oppolition to them, 
lift up the Rod of Perſecution again{t 
ſuch as differ from them in their Senti— 
ments of Religion; indelible Scandal, I 
ſay, is their Portion in this World, and a 
long, long, Age of Sorrow in the next, 
if Chriſt, whom they preach, was of God, 
unleſs they, in ſome Meaſure, atone for 
their Sins, by a cimely and unfeigned Re- 
pentance. Chriſt, and his Servants, Paul, 
Peter, James, and they whoſe Writings 
are delivered down to us, comfort their 
Brethren with the Expectation of their 
being ſcornfully treated, ſcourged, and 
killed, for the Sake of Jeſus; in which 
alſo they are taught to glory: wonder- 
ful, and abominable, therefore that they, 
who ſhould pride themſelves in being 
thought worthy the Flames, jhould be 
outrageous in tormenting other Men! The 
Prieſts of this Age may ſay indeed, tho 
primitive Chriſtians were taught to glo- 
ry, and did glory, in ſuffering Perſecuti- 
on, yet they have no Occaſion to court 
it, when all the Nations in which they 
ſeverally live protect them, and profeſs 
themſelves Members of the Church of 
Chriſt: true; but their Duty, at the ſame 

Time, 
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Time, is to refrain from perſecuting 0- 
ther Perſons, and to abhor a Thought ſo 
contrary. to the Commands of him whom 
they preach. 

The Prieſts who perſecute, in any De- 
gree, whether to Death, to Impriſon- 
ment, or to a leſs Affliction, muſt know, 
if they believe thoſe Scriptures which 
they teach, that they act as if they thought 
God inſufficient to puniſh or to judge. 
Hear Paul, in the 12 Chapter of his 
Epiſtle to the Romans, and the 39" Verſe. 
Beloved, avenge not yourſelves, but give 
Place to Wrath, meaning the Wrath of o- 
ther Men ; for it is written, Vengeance is 
mine TI will repay, ſayeth the Leg 

Moreover, they who have any Confi- 
dence in the Word of Chrift will have no 
Hand in Proſecutions, for Religion, of 
any Kind: his Promiſe will continue in 
their Minds as a conſtant Balm in their 
Hours of Grief; in which He aſſures 


them, in his Sermon on the Mount, in the 


5 Chapter of Matthew, and the 7* Verſe, 
that the mercyful are bleſſed ; and in what 
are they bleſſed ? Becauſe they ſhall obtain 
Mercy : they will likewiſe be detered from 
every Act that carrys the Appearance of 
Cruclty with it by what James denoun- 
ces againſt the unmercyful, in the 24 
Chapter of his Epiſtle, and the 13" Verſe: 
he jhall have Judgement without Mercy, 

Who 
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( 1x ) 
who hath ſhewed no Mercy : the Fear of 
incuring this Curſe will be as a Rock 
on which Believers will, or ought to be, 
cautious not to ſplit: and an univerſal 
Love has Paul made the Subject of the 
whole 13** Chapter of his firſt Epiſtle to 
the Corinthians, prefering it to Faith and 
Hope: if I ſpeak, ſays this Apoſtle in the 
firſt Verſe of that Chapter, vith the 
Tong ues of Men and Angels, and have not 
Charity, I am but ſounding Braſs, and a 
tinkling Cymbal : and this is the ſame 
Love, Aſary, which his Lord, Chriſt Je- 


ſus, commands to be exerted towards one 


another: nor is it a ſtinted Charity which 
the Apoſtle here dwells ſo much on the 
Praiſe of, not a Charity confined to the 
pity ful Doles which are beltowed on the 
poor, nor a Charity limited to one pe- 
culiar People, but an univerſal Love to all 
Mankind. See, fays the fame Apoſtle, in 
the 5th Chapter of his firſt Epiſtle to the 
Theſſalonians, and 15th Verie, that none 
render Evil for Evil to any Man ; but al- 
ways follow that which is good, both to- 
wards yourſelves and towards all Men. The 
Greek Word for Men is not indeed in the 
original; but the Diſtinction which is 
made in the Greek, betwixt the Words 
which in Engliſh are towards yourſelves, 
and towards all, countenances the Addi- 
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tion of the Word Men in the vulgar Tran. 
flation. 

Farther I muſt obſerve that Perſecuti- 
on is not only contrary to the expreſs 
Commands of Chriſt, but that it may rob 
God of a Pleaſure which Peter, in the 
third Chapter, and 97h Verſe, of his ſe- 
cond Epiſtle, tells us that he takes in the 
Penitence of a Sinner. The Lord is long- 
ſuffering, or has a very patient Mind, 70- 
wards us, not willing that any ſhould periſh, 
but that all ſhould come to Repentance : and 
Paul, in the 2d Chapter, and 4th Verſe, 
of his firſt Epiſtle to Timothy, leaves 
no Room for the weak or wicked to ſet 
Bounds to the Love of God, who will 
have all Men, ſays he, to be ſaved, and 
70 come to the Knowledge of Truth : and in 
this Verſe is the Word Ay9purovs, Men, 
which removes all Manner of Doubt 
concerning the Extent of the Mercy of 
God. Is perſecuting, is killing Men, the 
Way to lead them to the Knowledge of 
Truth, and to Salvation? Hear ye who 
preach the Goſpel and underſtand it not; 
never let Cruelty diſcover your Igno- 
rance : attend ye who preach the Goſpel 


and believe it not; never let Cruelty be- 


tray your Infidelity. 

1 hope ſuch of my Chriſtian Readers 
as were of a different Opinion before are 
now convinced, by what I have obeyed 
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from the New Teſtament, of the Horrid- 
neſs of the Crime of perſecuting, in any 
Degree, for Religion. 

Paul was ſo confident in the Truth of 
the Doctrines of Chriſt, that he exhorts 
us to ſearch into all Religions, that we 
may be ſatisfyed of the Præeminence of 
one above the other. In the 21/4 Verſe 
of the 5th Chapter of his 1/7 Epiſtle to the 
THESSALON1ANS, prove all Things, fays he; 
adhere to that which is good. What could 
be the Intent of the Apoſtle in adviſing 
us to prove all Things, but that, by a 
Compariſon of the Evidences of the Truth 
or Falſehood of each Religion, we may 
be able to diſtinguiſh the Validity of 
one from the Inſufficiency of the other ? 
And how can ſuch a Diſtinction be made 


without Freedom of Debate? If an En- 


quiry into all Religions is previouſly ne- 
ceſſary before we can arrive at Truth, 
we muſt weigh the diverſe Teſtimonys 
for each in our own Minds before we 
can determine which to chuſe; and if 
a Debate in our own Breaſts is neceſſary, 
Freedom of Debate betwixt two or more 
Perſons is equally, or rather more, ne- 
ceſſary ; becauſe ſome Reaſons may be 
advanced, by a ſecond or third Perſon, 
for or againſt this or that Religion, which 
may carry Conviction with them, and 
which may not occur to ourſelves with- 

Our 
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(14) 
out conſulting the Opinions of other Per- 


ſons : and every Man doubtleſs is eager 
to embrace that Religion which in his 


1 carrys the divine Marks of 


ruth with it; and no Man will reje& 
that on which he thinks his Salvation, his 
eternal Happynels, depending, but adhere 
to that which 1s good in his Eyes. 

I could have collected many more Paſ- 
ſages from the New Teſtament in Favour 
of what I propoſed in this 1ſt Part of my 
Diſcourſe ; but theſe are ſufficient ; and 
my Manner of reaſoning on them I 
will venture to pronounce, as I am ſure 
without any Arrogance I may, as fair as 
the cleareſt mathematical Problem that 
was ever ſtated. 

It, my Lord, you ſhould happen to 
think me too precipitate in my Declara- 
tion of the Strength of my reaſoning, I 
beg you to conſider that while I addreſs 
myſelf to your Grace I am writing to all 
Mankind; and ſome who may read theſe 
Pages too negligently may be induced, 
from ſo politive a Declaration of the Au- 


thor, to deliberate more maturely on what 


they are doing. Your Grace will perceive 
that, in the Quotations which J have 
here uſed from the New Teſtament, T have 
payed a ſtrict Regard to the Greek Text. 


II. I 
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II. I will next produce the concuring 
Opinions of ſeveral of the antient Fathers 
of the Church, and eminent modern Di- 
vines, with what J advance. 


As many of my Readers may not be a- 
ble to underſtand the Fathers in their ori- 
ginal Languages, I ſhall give them as li- 
teral Tranſlations as I can of ſuch Paſſages 
as I make Uſe of from them ; and, for the 
Satisfaction of thoſe who may be inclined 
to compare my Tranſlations with the ori- 
ginal, I ſhall inſert proper References to 
the particular Parts of the Works from 
which I quote: and I doubt not but the 


Majority of my Readers will be delighted 


with the Sentiments of ſo many learned 
and great Men, among the Antients and 
Moderns, as I ſhall here exhibit, on this 
Subject. I have already ſhewed the Opi- 
nions of Chriſt and his Apoſtles, as the 

are delivered down to Us in that Book: 
commonly called the New Teſtament, and 
ſhall now proceed to the Apoſtolic Fa- 
thers, whoſe Writings, tho they are not 
vulgarly received as canonical, have the 
Authoritys of ſome of the moſt learned 
Fathers of the Church in the next Cen- 
tury to them, and of many in after Ages, 
on their Side, and likewiſe of ſeveral con- 
ſiderable Divines among the Moderns ; 
and 


"6 


616 


and even moſt of thoſe who will not re- 
ceive them as canonical hold them ſacred 
in their Eſteem, and allow them to be the 
Works of the firſt, the apoſtolic, Cen- 
tur y. 

Pihal begin with a faithful Extract of 
that excellent Chapter, the 2d of the 670 
Command, of the Shepherd of Hermas : it 
is a Dialogue betwixt the Hepherd and 
Her mas. | 


HHepherd. 


Man has two Genius's attending him ; 
one of Equity, and the other of Iniquaty. 


Hermas. 
How, Lord, ſhall I be able to know them? 
Shepherd. 


Hear and underſtand. When the Ges 
nius of Equity enters into your Heart, he 
continually ſpeaks within you concerning Fuſ- 
tice, Moaeſty, Chaſtity, Forgiveneſs, Charity, 
Piety, and concerning all that is worthy : when 
fuch Thoughts as theſe come into your Mind, 
you may be ſure that the Genius of Equity is 
with you : confide m him, and in his Works. 
Now learn how the Genius of Iniquity ope- 
rates + He is bitter, wrathful, and fooliſh ; 
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and his Works are hurtful. When Anger, 
the Luſt of many * Riches, Luxury, Dr:mken- 
neſs, Deſire of another's Right, Pride, Ambi- 
tion, and other ſimilar Vices, prevail in your 
Breaſt, know that the Genius of Iniquity is 
with you. 


No Philoſopher, diveſted of all the Pre- 
judices of Education, could have written 
more ſacred Truth, or in a better Manner; 
for when thoſe Virtues, pointed out by 
the Shepherd as the Credentials of the good 
Genius, prevail, they may properly be ſayed 
to be of God ; becauſe they tend to the 
Benefit of Mankind ; by promoting which 
we render ourſelves acceptable to our Ma- 
ker: and the Vices, which are pointed out 
as Marks of the evil Genius, may juſtly be 
ſayed to be of the Devil, or of that wick- 
ed Diſpoſition, which 1s always at War 
with Virtue, with the Will of God. 

Barnabas, in the 19** Chapter of his 
catholic Epiſtle, exalts the Charity due to 
our Neighbour to a higher Degree of 
Love than even his Maſter did before him, 
if we conſtrue his Words literally. Tow 


ſhall love your Neighbour, ſays he, better 


than your own Soul. The molt confined 


* The vulgar Reading is Cupiditas mu/torum Operum, but 
as Cupiditas multarum Opum is among the various Readings, I 


made Uſe of my 2 of chuſing, and prefered the latter, 
which ſeems to me the 


etter of the two. 
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Senſe to which this Precept can be con- 
tracted is this; that we mult prefer the 
Welltare of our Neighbour to the Indul- 
Fence of the Deſires of our own Souls; 
and it will bear but one more Conſtruc- 
tion ; which 1s, that we ſhould love our 
Neighbour better than our Lives; and I 
ſhould not offer this laſt Explanation, could 
I not bring many Inſtances of the Word 
wuyn being uſed in the ſame Senſe with 
gun: and in this Senſe Barnabas may al- 
lude to the Example of Chrift, who is 
fayed to have layed down his Life for us. 
As Menardns, the Monk, obſerves, B A R- 
NABAS Here ſpeaks of that Affection which 
#s more ſublime than ordinary, and which 
becomes the upright. This Remark, by one 
of the Roman Church, reflects no ſmall 
Shame on the Practices of ſome of the 
reformed Churches, who do not confi- 
der, I doubt, how much they are indebt- 
ed, for a Reformation, to that Liberty 
which they endeavour to reſtrain. 

L could bring many more Paſſages from 
the Fathers of the firſt Century in Fa— 
vour of univerſal Charity, but J ſhall 
content myſelf with one more, from the 
46th Chapter of the ſecond Book of the 
Apoſtolic Conſtitutions. Thus ſpeak the 
apoſtolic Laws, as by ſome Perſons the 
are eſteemed to be. Chuſe to ſubmit to In- 
gurjs ; and purſue thoſe Things whith are 
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productive of Peace, not only with your Bre- 
thren, but even with INFIDELs. They 
who attempt the Eſtabliſhment of a ſtint- 
ed Benevolence, as the Dottrine of Chri- 
ſtianity, are either ignorant of the true 
Meaning of the Precepts of Chriſt, and 
of the Writings of the primitive Fathers, 
or they are Unbelievers in them: this is 
an evident Truth from what I have quo— 
ted before, and from this Paſſage in the 
Apoſcolic Conſtiintions, which will admit of 
no double Conſtruction. 

In the next Century a Set of learned 
Men offer their Teſtimonys to us; Men 
whom your Grace kaows to have been 
as converſant, as we may ſec by their 
Writings they were, with the polire Au— 
thors of Antiquity as with thoſe Books 
on which their Religion is founded; Men 
who laboured under heavy Perſecutions, 
and whogloryed in their Sufferings; ſome 
of which had Talents which raiſed them 
above the Rank of Men of vulgar Un- 
derſtandings; and whoſe extenfive Learn- 
ing joined with thoſe Talents rendered 
them better Judges of the Subjects on 
which they treated, and of the Langu =» 
ges in which thoſe Subjects were writ- 
ten, than many who came after them ; 
and whoſe Proximity of Succeſſion to 
Chriſt and his Apoſtles gave them an Ad- 
vantage over later Chriſtian Writers ; 

GH and 
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and whoſe Manner of writing, and Pati- 
ence under Affiictions, free them from the 


Imputation of Inſincerity; and if any 


Facts are related by them, which have the 
Appearance of Falſehood in them, and 
which perhaps are really falſe, I do not 
believe them to be the Authors of the Im- 
poſition ; but that their Zeal for Chrilti- 
anity ſuffered them to embrace as Truth 
what, in other Caſes, they would have re- 
jected with Piidain and honeſt Indigna- 
tion. Your Grace, I dare ſay, will imme— 
diately recollect ſome Paſſages in their 
Writings which will juſtify che laſt Part 
of my ane of them. Theſe, my 
Lord, are the juſt Characteriſtics of ma- 
ny of the Fathers of the ſecond Century, 
notwithſtanding the particular Errors, 
Differences, and Odditys, which they had, 
among them. Let us ſee what their Sen- 
timents were concerning Charity and Li- 
berty ; in which they unanimouſly con- 
cured. uflin M 3 | 
Says Juſtin Martyr, in his 24 Apolo 

our N Father delights in Na 
more than in Puniſhment : and in the follow- 
ing Words he has taught us to love all Men: 
4 if ye love thoſe who love you, what new 
Doctrine do ye follow ? Sinners do ſo : but 
« 1 ſay, pray for your Enemys, and love thoſe 
& who hate you.” I know what Anſwer 


they of the Church of Rome, and other 
| Perſe 
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Perſecutors, are ready to give on this Oe- 
caſion. They will ſay, “ look into the 
& Offices of our Church, and you will 
& ſee that we prefer our Prayers for our 
„ Enemys, for all Jews, Turks, Infidels, 
« and Heretics to the Chriftian Religion; 
« and if we perſecute them to Impri- 
% ſonment, or Death, we give no Proofs 
« of our Hatred, but of our Love: we 
prevent thoſe whom we perſecute to 
«© Death from adding to their Sins, and 
« preſerve the living from Infection; and 
« by impriſoning Heretics we reſtrain 
% them from Evil: herein our Mercy 
© conſiſts.” —— Whatever Evaſions may 
be made by ſuch as are againſt Liberty, I 
am not the Inventor of theſe Excuſes for 
their unchriſtian Cruelty ; for theſe are 
the fallacious Reaſonings which have been 
uſed, and which are now ufed, by reli- 
gious blood-thirſty Men: and how much 
they deviate from primitive Chriſtianity 
will farther appear from the following 
Paſſage, taken from the ſame Work of the 
ſame Author. God, ſays he, would not 
have ye be Imitators of the wicked ; but he 
adwiſes ye to endeavour to bring all Men from 
their bad Courſes and evil Deſires by Patience 
and Mildneſs. In the ſame Apology Fuftin 
wiſely explodes the Folly and Wicked- 
neſs of one Man perſecuting another for 
Religion. He obſerves rightly that ail Men 
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are not of one Religion, but ſome profeſs one, 
and ſome another ; ſo that, the World thro, 
Men may be ſayed to be impious to one another, 
becauſe they do not worſhip alike, This Re- 
mark was very ſeaſonably made to the 
Gentiles, and to the Romans particularly, 
who differed ſo very much as they did 
in their Theology, and neverthel:i; poin- 
ted out the Chriſtians as the peculiar Ob- 
jects of their Tndignation ; nor is it leſs 
applicable now to the Chriſtians, who 
diſſent as much from one another as poſ- 
ſibly the Gentiles could in the Time of 
Jilſtin Martyr, and yet perſecute one 
another, 

Athenagoras, in his “ pology, gives an 
invincible Reaſon why every Man ſhould 
be free to chuſe his Manet tt Worthip. 
He lays it down as neffary in the Nature 
of Things that every one [nod have the 
Liberty of chung his Monuer of worſhbip= 
ing the Cods, that Men may be deiered from 
evil Actions by the Fear of divine Frſtice. 
This is excellent Reaſoning; for whate- 
ver Ideas a Man has of a ſupreme Being, 
and in whatever Manner he worſhips 
him, if thoſe Ideas are ſufficient to with- 
hold him from Evil, thro the Fear of di- 
vine Juſtice, the End of his Worſhip 1s 
anſwered in the good Conſequence of it 
to Society in general and to himſelf in 
particular: and, as Tertullian, in the 287 

| Chapter 
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Chapter of his Apology, judiciouſly ſays, 
it muſt certainly be thong ht fooliſh in any one 
to be compelled to 2 the Gods, whom 
he ought to pleaſe for his own Sake. As the 
ſame learned Father well obſerves, in his 
Epiſtle to SCAPULA, it is a Part of hu- 
nan Right, and Power which we have by 
Nature, to worſhip what wwe think the pro- 
per Object of our Adoration : and the Reli- 
£108 7 one Perſon neither hurts, nor profits, 
another; nor 1s it the Part of Religion to 
force Religion, which ought to be ſpontane- 
ou{!; ecmraced, and not by Compulſion. Theſe 


are the. wiſe and humane Sentiments of 


E Chriſtians, whoſe Writings il- 
uſtrare the Doctrines of their Maſter ; 
and who themſelves ſought neither world- 


ly Riches nor Glory, but the immediate - 


Peaccand eternal Happyneſs of Mankind; 
who abhored all Notions of Cruelty, and 
prided themſelves in being thought wor- 
thy to ſuffer for the Name of Jeſus. How 
has the Church of Chriſt, or what is call- 
ed the Church of Chriſt, at various Times, 
difiered from itſelf! In the firſt, the ear- 
lyeſt, Ages of the Church, Virtue conſiſt- 
ed in forgiving their Enemys, in return- 


ing Good for Evil, in kiſſing the Rod of 


Perſecution, and courting the Flames. 
Modern Chriſtians reverſe the Doctrine, 
and act as if they believed they rendered 
Service to God by tormenting. Men, and 

| / 1 Men 
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Men who are not their Enemys, but who 


happen to profeſs an Opinion oppoſite to 
their own. Freedom of Enquiry after 


Truth was thought neceſſary by the ear- 


ly Teachers of the Goſpel; but now a 
Perſon of exalted Virtues, and ſuperior 
Talents and Learning, cannot endeavour 
to reſtore Truth to her primitive Purity 
without the Danger of Impriſonment, or 
of _ fined more than he is able to 
Pay: hat Law, ſays Tertullian, in the 
6th Chapter of his firſt Book to the Na- 
tions, is to be ſuſpected, which will not ſuf- 
fer an Examination. The ſame may be 
ſayed of all Books as well as Laws; for 
the Value of none can be diſcovered, but 

by a rational Enquiry into. their Merits. 
Some perhaps may ask, why the anti- 
ent Fathers were ſo forward to apologiſe 
for their Religion to the Emperors and Se- 
nate of Rome, and fo earneſt, as they 
were, in their Diſſuaſions from perſecu- 
ting the Chriſtians, if their Duty was to 
triumph in their Tortures, and to bleſs 
the Hand which ſcourged them ? Hear 
Tertullian to Sc APUL A: tho we contend, 
ſays he, with all your Cruelty, we rejoice 
more if we are condemned than if we are 
acquited ; we do not ſend this Letter to you 
becauſe we fear for ourſelves and our Friends, 
but becauſe we fear for you and for all our 
Enemys : for we are commanded 10 love 
| our 
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our Enemys, and pray for thoſe who . perſe= 
cute us. It is the Part of all Men to. love 
their Friends, but of Chriſtians only to love 
their Euemys; wwe therefore grieve hecauſ of 
your Ignorance, and commiſerate the Errors 
of Humanity. Says theſame Author, inthe 
37th Chapter of his Apology, if we are 
commanded to love our Enemys, whom. have 
wwe to hate? And if we are forbad Revenge 
when offended, whom can we hurt? Lthink 
mere Policy, Religion excluded, ſhould 
induce Chriſtians, 'and particularly their 
Clergy, to adhere to theſe Doctrines; for, 
however great the Number of Infidels 
might be, none or very few would ap- 
pear againſt them; for Oppoſition is ſel- 
dom made when there is no Reaſon to 
fear, or to be apprehenſive of Danger. 
To the Reaſons which Tertullian has al- 
ready given againſt Compulſion in Reli- 
gion T will add this from the 24 Chap- 
ter of the ſame Work from which I laſt 

uoted > none but Man would defire to be 
W0iſDiped by an unwilling Minde and among 
Men our Author might have ſayed none 
but an unreaſonable Man. If God would 
not be worſhiped by an unwilling Mind, 
Liberty of Choice is certainly neceſſary 
for all Men, and, previous to Choice, 
Freedom of Enquiry and Debate. 


98 "Thus 
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Thus, my Lord, I think, I have de- 
monſtrated, beyond Contradict ion, that 
Chriſt and his Apoſtles, and the Fathers 
of the firſt and ſecond Centurys, were a- 
gainſt Perſecution, and for Freedom of 
Debate, in Matters of Religion: and ma- 
ny more are the Authoritys which Icould 
bring from the ſame Fathers which I have 
quoted, and from ſeveral which I have 
not quoted of the ſame and later Ages, 
in Behalf of the Principles which I here 
advance: but theſe IJ hope are ſufficient; 
and as theſe Paſſages from the Fathers 
ſpeak, and illuſtrate, the Doctrines of 
Chriſt and his Apoſtles, I ſhall now call 
in the Aſſiſtance of ſome eminent modern 
Divines of our own Nation, whoſe ge- 
nerous Sentiments of Liberty yield not, 
in Excellence, to thoſe of the Fathers. 
T ſhall begin with thoſe who are beyond 
the Reach of Envy and Malice by being 
numbered with the dead. | 
1 ſhall not ſwell this Letter with all 
the Quotations which I could produce 
from deceaſed Engliſh Divines in Behalf 
of Liberty, but content myſelf with quo- 
ting from two of them only, and naming 
ſome as proper to be conſulted on this 
Occaſion. The Author of the whole Du- 
ty of Man and Dr. Samuel Clarke are the 
two which I think worthy of being di- 
; ſtinguiſhed 


- 
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ſtinguiſhed from the Reſt ; who are both 
juſtly ranked among the moſt celebrated 
Theologiſts: the firſt of which is one of 
the earlyeſt, and the other one of the la- 
teſt, of our own Country, who writ no- 
bly in Defence of univerſal Charity and 
Liberty. Some perhaps may ſay I wan- 
der from one Part of my Deſign in quo- 
ting from the whole Duty of Man, the Au- 
thor of which is not known, and who 
poſſibly might not have been a Divine; but, 
as who the Author was is not known, he 
might poſhbly have been a Divine; and | 
that he was is more likely than that he | 
was not, notwithſtanding the different Ru- | 
mours about that pious Writer. 

In the 10th Part of the whole Duty of 
Man, ſays the Author, I come now to the 
third Part of our Duties, thoſe to our Neigh- 
hour, which is by the Apoſtle ſummed up in 
Groſs in the Mord Righteouſneſs; by which 
5 meant not only bare ſuſtice, but all Kind of 
Charity alſo. Tn the ſame Part ſpeaking | 
of the helliſn Paſſion Malice he expret- | 
ſes his Deteſtation of it, not only in a 
Chriſtian and humane, but in a pathetic, 
Manner. This is a moſt ſavage, inhuman, Hu- 
mour thus to take Pleaſure in the Sadneſs and 
Afflictious of others; and whoever harbout's it 
n his Heart may truely be ſaid to be poſſeſt. 
ith a Devil, for it is the Nature only of thoſe 
— - Accus ſed 
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acturſed Spirits to delight in the Miſeries of 
other re, and, till that be caſt out, they are 
fit only to dwell, as the poſſeſt Perſon aid, 
art 5. 2.) among Graves and Tombs, 
where are none capable of receiving. Afiction 
by them. Hear, from the ſame Patt of the 
whole Duty of Man, the Chtiſtian Com- 
mentator on the Gofpel, and the Teacher 
_ of Humanity. G0 alone, ſays he, hath 
Rig ht to diſpoſe of the Life of Man ; "twas 
he alone that gave it, and it is he alone that 
hath Pore er To take it aw way ; but he that 
1urders a Man does wreſt this Power out of 
Gods Hand, which is the hie heſt Pitch of 
rebellions Preſumption : and, leſt ſome ſhould 
limit this Mercy, this neceſſary Duty, to 
a peculiar Set of Men, or to particular 
Circumſtances, the ſame divine Aurhor, in 
the fame Partition of the fame Work, 
leaves them without any Excuſe for Bar- 
barity, by telling them that neither Inju— 
rys to ourſelves, nor what they may pre- 
ſume to call Injurys to God, are juſtifyable 
Provocations to Acts of Cr uelty : neither, 
ſays he, can any Man excuſe himſelf. by ſay- 
ing what he has done was only in Return of 
ſome Inj jury offered him by the other. This 
Infiſtice, continues he, ſoon after in the 
fame Section, aſcends higher, even to God 
75 7 who hath reſerved Vengeance as his 

wn peculiar Right. V engeance is mine, I 


will 
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will repay, faith the Lord. (Rom. 12.) 
He that will att Revenge for himſelf, whas 
does he, but imcroach upon this ſpecial Right 
and Prerogative of God, fnatch the Sword 
out of his Hand, as if he knew better how 
to wield it? Which is at once a Robbery, and 
Contempt, of the divine Majeſty. This Goſs 
pel Mercy, and Charity, fecrms to extend, 
according to the Interpretation of this 
Author, to fellonious, even to the worſt 
of, Criminals. * The Reaſon of my being 
ſo ſhort on this Text from PanPs Epiſtle 
ro the Romans, which T quore tn the firſt 
Part of this Letter, was becauſe Treſerved 
what I had farther to ſay on it till the In- 
rroduQion of this Explanation from he 
hole Duty of Man : to which J will here 


take the Liberty to make ſome additional 


Obſervations of my own. If Murder is 
a Tranſgreſſion of the Will of God, who 
takes Vengeance to himſelf, every Kind 
of Perſecution, or Proſecution, for Religi- 
on, is equally a Tranſgreſſion, even if the 
Perſon perſecuted, or proſecuted, ſuffers 
but a Moment's Pain, or is at the leaſt 
Expence, becauſe of his Perſecution, or 
Proſecution ; nay, if the Perſon perſecu- 
ted, or proſecuted, ſuffers no Pain or Ex- 
pence, the Perſecutor, or Proſecutor, is ne- 
vertheleſs inexcuſable for aſſuming to him- 
ſelf a Power which belongs only to God. 

N He 
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He that paſſes an Inch over the prohibited 


Line is as much a Tranſgreſſor as he that . l 
goes a Mile beyond it. 8 C 
Chriſtianity can not be of any Service | b 
to Mankind, but muſt be quite contrary, f 
if it diveſts Men of the Principles of Hu- . 
manity on any Account whatever; but t 
the Intent of this Diſcourſe 1s partly ta 1 
prove that primitive, undefiled, Chriſtia- 0 
nity rather exalts thoſe Principles; they 8 
therefore who would approve themſelves 
the beſt Advocates for Chriſtianity ſhould P 
in their Actions exalt the Virtues of Hu- 7 
manity ; otherwiſe they will be fubject to I 
the Reproach of all good Men. hat an 8 
intolerable Shame, ſays the ſame Author, in 8 
the 127h Part of that Work, is this, that 1 
we Chriftians, who are by the Precepts of our K 
Maſter ſet to thoſe higher Duties of Charity, 1 
ſhould inſtead of prattiſing them, quite unlearn - 
thoſe common Rules of Juſtice, which mere i 
Nature teaches ! Now let us ſee what t 
Bounds this truly pious Author ſets to 0 
our Charity. F this Virtue, ſays he, in | 
the 16th Part of the ſame Work, was to be 5 
exerciſed but towards ſome Sort of Perſons, it r 
might conſiſt with Malice to others, it being ; 
poſſible for a Man that bitterly hates one to love | 
another ; but we are to take Notice that this v 
Charity muſt not be ſo confined, but muſt ex- t 
zend iiſelf to all Men in the World, parti- 


cularly 


— —— — 


631) 


larly to Enemies, or elſe it is not that divine 
Charity commended to us by CHRIST. Here 
breathes the true Spirit of primitive Chri- 
ſtianity ! and I cannot take my Leave of 
the whole Duty of Man without extolling 
the Author of it as a bright and ſingular 
Example of Chriſtian Virtues, nor with- 
out paying a peculiar 'Tribute of Reſpe& 
to his Memory. 

Objections may be made by ſome to 
particular Paſſages, in the whole Duty of 
Man, concerning the ceremonial Parts of 
Religion; but how juſtly ſuch ObjeQi- 
ons may be made I will not preſume here 
to ſay : however I will venture to 
affirm that the Book is viſibly calculated 
for the Benefit of Society; for would all 
Perſons be directed by the Precepts of it, 
not one human Creature could be hurt- 
ful to another; but, on the contrary, 
the Contention among Mankind would 
be, who ſhould excel in Acts of Benevo- 
lence. Humility is a Virtue recom» 
mended by Chriſt and our Author has 
proved himſelf poſſeſſed of it in a very 
extraordinary Degree, by deſiring to have 
his Name concealed, and by taking ſuch 
effectual Methods to anſwer that End as 
the Conſequence has ſhewed he did take. 
When we read a Book of ſuperior Merit, 
written by an unknown Hand, we gene- 

rally 
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rally frame to ourſelves an agreeable Idea 
of the Author; and when we- read 7he 
whole Duty of Man we mult naturally 
think of a Perſon arayed with the Chri- 
ſtian Virtues, Charity, Temperance, and 
Meekneſs ; becauſe the Tree is known 
by the Fruit; but, notwithſtanding the 
Humility of the Writer, great 1s his Ho- 
nour who will always be dignityed among 
Men by the Title of Author of the hole 
Duty of Man, without any other Deno- 
mination. What Virtue, or what Fame, 
15 contained in the Letters which compote 
the Names of Cicero, Virgil, or of any 
other exalted Character of paſſed Times, 
what, I fay, but that they were the Wr1- 
ters of ſuch and ſuch uſeful and illuſtri- 
ous Works? Let us change the Names 
of Cicero and Vngil, and appropriate to 
each the Writings of the other: neither 
is a Loſer; for we celebrate them for their 
immortal Pages, and not for the Names 
which they had before they wrote. 
The Author of- the Georgic and Aneis 
would live in the ſame Degree of Repu- 
tation without the Name of Virgil as he 


does with it: and the Author of the whole 


Duty of Man wants no other Appellati- 
on, becauſe that is the Title which muſt 
diſtinguiſh him, if he now was known 


by another Name. His Humility conkits 
in 


(33 
in concealing his Name while alive, which 
was the only Time in which he could 
enjoy the Fame, among Men, of the Au- 
thor of the whole Duty of Man; for if he 
is now conſcious of the Reputation which 
he has acquired, he owes not his Reward 
to thoſe for whoſe Benefit his Book was 
written. Much more could I ſay on 
this Subject; but what I have already 
ſayed, if calmly conſidered by ſome Men 
who are of an ambitious and furious Diſ- 
poſition, would abate the natural Seve- 
rity of their Temper, and leſſen the Num- 


ber of malevolent Acts in the World; 


tor I am perſuaded that many, thro a 


miſtaken Notion of Glory, an Overfond- 
# neſs of a Name while living, perpetrate 


O 


ſuch Crimes as a conſiderate Man would 
abhor the Thought of. 
myſelf to the Author of the whole Duty 
f Man. Under whatever Title, or Name, 


I now addreſs 


you ſojourned in this World, may you 


enjoy the Fruits of your Virtue in ano— 


ther; and on Earth may Mankind in ge- 
neral, and the Clergy in particular, reap 
the Benefits of your Labour, by follow- 


ing your Precepts, and not adding to the 


Catalogue of their Sins. 
I hope, my Lord, the Digreſſion which 
[ have here made will be thought excuſe- 


| able, ſince, in paying my Tribute of Re- 


E ſpect 
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ſpect to the Author of the whole Duty of 
Man, I am guilty of no Adulation to any 
Perſon or Fami 


ly. 
Now I have Ruwel the Sentiments of 
this excellent Author concerning univer- 


ſal Charity, I will uſe the Language of a 


late very learned, wiſe, and not leſs pious, | 
Divine concerning Perſecution for Reli- | 


gion. Dr. Samuel Clarke, in the 1ſt Diſ- 
courſe of the 7th Volume of his Sermons, 


75 
I 
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on the 234 Verſe of the 14th Chapter of 


Lule, has theſe Words. © It is originally, | 
CC . 


in the very Nature of Things, incon- 


ſiſtent and abſurd to think that a right 


cc 
cc 


Minds by Force of Arms; for what is 


* Religion, but ſuch a Perſuaſion of Mind IR 
towards God, as produces Obedience 
to his Commands, ariſing from a due 
Senſe of him in the Underſtanding, and 
a juſt Fear and Love of him in the At- 
fections, and a Choice or Preference 


cc 
cc 
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of Virtue in the Will? To attempt to 


Senſe of Religion can be put into Men's 


influence the Will by Force is like ap- 
plying Sounds to the Eyes in Order to 
be ſeen, or Colours to the Ears in Order | 


* to be heared. The Abſurdity, in both | 
« Caſes, is exactly the fame ; for as No- 
« thing affects the Eyes but Light, nor the | 
« Fars but Sounds, ſo Nothing afte&ts | 
„the Underſtanding and the Will but 


„% Reaſon and Perſuaſion.” Here Philo- 
ſophy 
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ſophy and Chriſtianity blend their Forces 
to demonſtrate the Wickedneſs and Ab- 
ſurdity of Perſecution, and the Ne— 
ceſſity of Freedom of Enquiry and De- 
bate, in religious Affairs. They who are 
inclined to ſee the Opinions of more of 
our late Divines on this Subject, may find 
Abundance of generous and elevated 
Thoughts in ſome of the Sermons of 


| Archbiſhop Tillotſon, in ſome Treatiſes of 


Biſhop S tilling fleet, in Dr. Sherlock's Pre- 
ſervative againſt Popery, and in Dr. Scott's 
Chriſtian Life. More of our deceaſed 
Clergy have adorned their Works with 
Sentiments of Liberty ; but as many Paſ- 
ſages in the Writings of the Authors 
which J here name are now freſh in my 
Memory, I chuſe them as the proper im- 

mediate Objects of Recommendation. 
Among the living Advocates for Li- 
berty, my Lord, I will begin with the 
Teſtimonys of one whoſe ſolid Judgement 
and Virtue gained him early the Favour 
of his Country, and whoſe Veracity has 
never been diſputed. Biſhop Hoadley, in 
the 4th Section of the 2d Chapter of his 
Book called the common Rights of Subjects 
defended, fays “ that the Point of Concern 
to any Nation is not ſo much whether 
the Government be in the Hands of 
'* profelſed Chriſtians, as whether thoſe 
„ « profeſſed 


130] 
& profeſſed Chriſtians, who have it in their 
« Hands, behave themſelves like Chriſti- 
ans, in their making and executing on- 
* ly ſuch Laws as are conſiſtent with mo- 
ral Juſtice, and Chriſtian Charity.“ I 
will take the Freedom to add, to what this 
judicious Prelate has advanced, that an 
heathen Adminiftration which pays an ex- 
act Regard to moral Juſtice is much more 
elegible than a Chriſtian, even a proteſtant, 
Adminiſtration that attempts the Abridge- 
ment of our moral and religious Rights, 
or that deviates, in the leaſt Degree, from 
the Laws of Morality.“ What a Ban- 
ter, ſays this excellent Divine in the 
5th Section of the ſame Chapter, „ upon 
all that can be called common Senſe muſt 
** Chriſtians and Proteſtants think them- 
* ſelves ſtill affronted with, whilſt we 
* tell them that we claim the Uſe of the 


* Scriptures for all Chriſtians capable of 


* uſing them, but that we reſerve to our- 
4 ſelves the Judgement of that Capacity? 
“Will not any Man of common Probity 
“ and common Underſtanding bid us take 
* back our good Words, and our hypo- 
critical Shew of Favour, and act a more 
* open and generous Part, by denying 
© this Right to all (as the groſſeſt and 
* moſt conſiſtent Popery does) than we 
i aQ by mocking them with the ms 
| * 
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of a Right, the Exerciſe of which we 
give and take away at Pleaſure ? Were 
I a Papiſt, I would rejoice to meet with 
„ ſuch an Advocate for Proteſtantiſm as 
2 © would chule to maintain it on the Foot 
of Poper 
Chain of Servitude, /ays the ſame Au- 
7 thor in the 6th Section of the ſame Chapter, 
2 © only to change the Name from Papal In- 
4 vaſion to Legal Invaſion, from Popiſh 
2 «© Reſtraints to Proteſtant Reſtraints ? No: 
2 © it rather increaſes the Hardſhip, by ad- 
ding Mockery to the Tyranny. 


itſelf. Will it lighten the 


The following Argument, founded on 


the fame Conſideration, is uſed by Biſhop 


Hare for Freedom of Debate, in the Con- 


cluſion of his Letter to a young Clergyman, 


concerning the Difficultys and Diſcourage- 
ments which attend the Study of the Serip- 
tures in the Way of private Judgement : 
he rightly obſerves that © whilſt we take 
* the Senſe of the Scriptures upon Con- 
« tent, and ſee not with our own Eyes, 
* we inſenlibly relapſe into the Princi- 
* ples of Popery, and give up the only 
“Ground on which we can juſtify our 
Separation from the Church of Roms ”, 
The ſame Prelate, in the ſame Work, has 
wiſely pointed out the Methods by which 
ſuch a Relapſe is to be avoided, and by 
which Liberty and Truth are to be eſta- 

bliſhed 


bliſhed. © Let us do what we can, ſays 
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he, that learned Men may have full 
Liberty to ſtudy the Scriptures freely 
and impartially, good Incouragement 
given them to go thro the Labour 
and Difficulties of ſuch a Study, not 
{lightly and ſuperficially, but with 
ſuch Application and Diligence as the 
Nature of the Thing requires, and 
have leave to ſpeak their Senſe with all 
Manner of Satety, that their Opinions 
may be examined fairly and with Tem- 
per, that their Names be not unjuſtly 
loaded with Calumny and Slander, that 
their Words and Actions may be inter- 
preted with the ſame Candour as is 
ſhown to thoſe that differ from them, 
that, if what they advance be right, it 
may be received, it wrong, their Er- 
rors may be refuted, as the Miſtakes 
of learned Men on other Subjects, if 
doubtful, and the Scriptures ſay ſo lit- 
tle, or ſpeak ſo obſcurely, that Nothing 
can certainly be decided either Way, 
that then Nobody may be obliged to 
take either Side as neceſſary, that, whe- 
ther their Notions be right or wrong, 
their Perſons may in all Events be ſafe, 
and their Maintenance not affected by 
it”. Theſe are certainly the only 

Means 
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( 39 ) 
Means by which we can diſcover Truth, 
and root out Error. 

Biſhop Chandler, in his Sermon preach- 
ed before the Houſe of Lords, January 
the 3oth 1718, lays it down as an incon- 
teſtable Aſſertion, that Force and Perſecution 


are improper Methods to produce Religion, 


which, continues he, ought to be the Re- 


ſult of Perſuaſion and Choice. 


Biſhop Gibſon, in his Preface to four 
extraordinary good Sermons publiſhed in 
the Year 1719, recommends, in a true 
Chriſtian Manner, Unanimity among 
the reformed Churches ; and, after the 
Examples of the Archbiſhops Sancroft, 
Tillotſon, and Teniſon, he adviſes the Mem- 
bers of the Church of England and Diſ- 
ſenters to converſe with Mildneſs, and a- 
micably, together: and in the ſecond Ser- 
mon, which is a Piece of more than lit- 
tle Merit, he ſays it is agreed on all Hands 
that, by the Terms of Chriſtianity, there 
ought to be no Perſecution purely for the Sake 
of Religion. He ſeems, in the ſame Diſ- 
courſe, ſo averſe to Perſecution, as every 
righteous Man will be, that he would 
not have the Crueltys of the Papiſts to- 
wards Proteſtants inſtigate us to Barbari- 
ty towards any of their Church. Far be 
it from us, ſays he, to make this mercileſs 
Treatment of our Brethren, having before 

{poke 


. 
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ſpoke of the Crueltys of Papiſts towards 
Proteſtants, a Rule of our Carriage and Be- 
haviour towards theirs. We have not [0 
learned Chrilt as to think Fire and Faggot 
a fit Application to the Conſciences of Chri- 
ſtians, or to reckon the Deſtruction of their 


Bodies a proper Means for the Salvation of + 


their Souls. Theſe are not only the Doc- 
trines of Chriſt, but the Doctrines of 
Reaſon ; for, notwithſtanding the Inhu- 
manity with which Roman Catholics treat 
Proteſtants, we ought not to exert our 
Power, when we have it, over them in 
the ſame wicked Manner. What Kinds 


of Oppoſition ought to be made by Pro- 


teſtants to Papiſts, conſiſtent with Vir 
tue, and the Nature of Things, wall be 
the Subject of future Pages in the Contt- 
nuation of this Work. 

I ſhall cloſe my Authoritys, in Behalf 
of Liberty, with a Paſſage from the Wri- 
tings of a learned, and an upright, Chri- 
ſtian. Mr. //hiſton is not only for allow- 
ing Infidels the Privilege of publiſhing 
their Thoughts with Safety, but would 
have them invited, by public Authori- 
ty, to diſpute the Veracity of revealed 
Religion. In his Confutation of Sir Iſaac 
Newton's Chronolegy, he declares himſelf 
to be“ fully of Opinion that the only 
“ honeſt, and moſt effeQual, Way of 

“ {uppor- 
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cc ſupporting the ſacred Writings, againſt 
“ our preſent Unbelievers, is not to at- 
« tempt the Suppreſſion of any real Ar- 
“ guments they pretend to have againſt 
« Revelation, but to invite them, even 
© by public Authority, and without any 
“ Danger from the Laws now 1n being, 
4 to produce all the real or original Evi- 
“ dence they think they have diſcovered 
« againſt any Parts of the Bible, againſt 
« any Parts of the Jewiſh or Chriſtian 
« Religions, and that in Order to their 
« being fully weighed and conſide ed 
« by all learned Men”. 

No Perſon will eaſyly be induced to 
believe that any of theſe grear living Ad- 
vocates for Liberty can ever become Apo- 
ſtates from it, either in their Actions or 
Writings; but if at any Time they 
ſhould, as the Minds of ſome Men are 
prone to change as Circumſtances vary, 
their Apoſtacy can never ſhake the Va- 
lidity of theſe Arguments; but it will be 
a preſumptive Evidence againſt them of 
their being influenced by ſome Motives 
contrary to Reaſon or Virtue. 


III. Now, my Lord, I come to my 
third and laſt Head; in which I will de- 
monſtrate from Reaſon, from the Nature 
of Things, the Wickedneſs of perſecu— 
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ting for Religion, and the Folly and 
Baſeneſs of attempting to lay any Re- 
ſtraint on the Minds of Men. 

Great Part of what would otherwiſe 
have came under this Head has been al- 
ready anticipated in ſome of my Re- 
marks on the Texts which I quoted 
from the New Teſtament, and on the Paſ- 
ſages which I have uſed from the Fathers, 
and our modern Divines. I {hall avoid 
Repetition and Prolixity, and be as con- 
ciſe as the Nature of my Subject will al- 
low me to be. 

When we begin to read any Book, we 
ſhould fit down without Partiality to 
the Work: before we open it, we ſhould 
conſider that we are going to read the 
Writings of Men, and that we are Men 
who are the Readers, and mult conle- 
quently judge with the Judgement of 
Men, with thoſe rational Facultys wath 
which we find ourſelves endowed. The 
next Conſideration is, what mult be the 
Criterions by which we mult judge ot 
the Merit of what we are going to read: 


here we muſt obſerve that I am now. 


ſpeaking of ſuch Books as contain religi- 
ous, moral, hiſtorical, or philoſophical, 
Facts, or Enquirys, and W re- 
ligious and moral, excluſive of Books of 


Poctry and ſuch Pieces as require a pe- 
culiar 
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culiar Taſte either additional to Reaſon, 
or a Knack which. many Perſons, who 
are very weak in. other Affairs, have been 
poſſeſſed of. The Conſideration now, I 
ſay, is what muſt be the Criter ions, by 
which we muſt diſtinguiſh Truth from 
Falſehood!: and here God naturally claims 
our firſt Thoughts.; the Mode of whoſe 
Exiſtence is ſtill the Subject of Diſpute, 
and- ever will be perhaps among Men, 
but his Exiſtence IT preſume is not; and 
tho it may be reckoned Preſumption in 
finite Beings to aſcribe Attributes to an 
infinite Being, yet I think that Divincs 
are agreed on his Omnipotence : I name 
no other Attribute ; for where Omnipo- 
tence is, I am certain infallible Wiſdom 
mult be; and where the latter is, I am 
ſure univerſal Goodneſs mult be. I dare 
ſay that your Grace will allow, with me, 
that more Deductions from the Attribute 
of Omnipotence are here needleſs: Power 
unbounded, Wiſdom infallible, and dit- 
fuſive Goodneſs, muſt therefore be the 
Criterions, by which we mult judge, ac- 
cording to our Facultys, of ſuch Wrt- 
tings as relate to the Deity. The next 
Confideration muſt be concerning our- 
ſelves, whether the Doctrines contained 
in the Books which we read are deſtruc- 
tive of the human Species, or of the 

F 2 Peace 
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Peace of Mankind, or whether in the 
End they promote, the Good of Society, 
and are agreeable to Truth, to the Na- 
ture of Things. Theſe muſt be the Cri- 
terions by which finite Beings muſt di- 
ftinguiſh Truth from Falſehood in what 
they read, and more particularly in reli- 
gious and moral Books than in any other. 
Theſe I ſay myſt be the Criterions ; be- 
cauſe no Man, in his Senſes, will pre- 
ſume to ſay he has any other, T mean a- 
ny ſupernatural Helps, when he fits down 
to read a Book: but if any Man ſhould 
ſay he has ſuch Helps, and if we, for 
the Sake of the Argument, ſhould allow 
what he ſays to be true, he muſt be look- 
ed on as an Exception, as onediſtinguiſh- 
ed, from the reſt of Men; and thoſe his 
boaſted ſupernatural Helps being ſuch to 
himſelf only, and not to another Man, 
theſe my Criterions ſtand. I am ſenhble 
that many Diviſions, and Subdiviſions, 
may be made of the conſtituent Parts of 
the Criterions here layed down, which 
would admit of Illuſtrations by particu- 
lar Circumſtances ; but thoſe are foreign 
from the Buſyneſs of this Letter ; and 
therefore the Criterions {ſhall remain as 
they are, till, in a future Diſcourſe, T 
bring ſome Paſſages from particular Wri- 
tings to a Tryal by theſe Criterions: and 

| as 
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as theſe are the only Criterions which 
human Wiſdom can frame, human Wiſ- 
dom muſt be the Judge, and theſe the 
Laws of Judgement: and, as human Wiſ- 
dom muſt be the Judge, free Enquiry 
muſt be made into the Evidences before 
a Judgement can be paſſed : whoever 
therefore attempts to overthrow Liberty 
of Enquiry, which is the Support of 
Truth, and the natural and divine Proper- 
ty of Mankind, is guilty of Impiety to the 
great Diſpoſer of all Things, from whom 
this Property is derived. My Poſition 
in this Argument of a Criterion deduced 
from the Nature of Things, according to 
Appearances, 1s ſuch as human Reaſon 
furniſhes us with, and is founded on a 
Conſideration of the Honour of God, and 
of the Welfare of Mankind; and the Con- 
cluſion is undoubtedly natural. 

Here an Enquiry into the End of the 
rational, or human, Conſtitution is ne- 
ceſſary. The End which ſeems, from Ap- 
pearances, to be deligned by God is, that 
we ſhould be well affected one towards 
the other, and that the Promotion of the 
Felicity of one another ſhould be our 
chief, and ultimate, View, and that we 
ſhould likewiſe be patient under AMiQi- 
ons, not doubting the Poſſibility of God's 
confering future Benefits on us: what 

tarther 
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farther End the Almighty has in his Sy{ 
tem of this World is clearly known to 
none but himſelf, unleſs he has favoured 
any Part of his Creation, in this or any 
other World, with a Revelation of his 


Will concerning us ; and if one Part of 


that Syſtem, in which we are little Actors, 
is, that the Life of Man in this World is 
a State of Preparation for a better, an ex- 
act Obedience to that Part of God's Will 
which is viſible (that is, our continuing 
an unreſerved Affection for one another, 
our being patient under Afflictions, and, 
to ſpeak our whole Duty briefly, to a& 
according to the viſible Propriety of Na- 
ture,) muft be the only Way in which 
we are to travel to a happyer and more 
exalted State: I muſt here take Notice, 
that adue Acknowledgement of his Power, 
and of the Benefits of Exiſtence, is highly 
requiſite whether we gueſs right at his in- 
viſible End or no. Hence I am led toaſk 
every Man whether he thinks he ſhould 
anſwer the viſible Will of God by endea- 
vouring to rob his fellow Creature of his 
firſt, natural, and divine, Property, that 
is Liberty of Enquiry into the Goodneſs 
of his Benefactor? And whether he does 
not think he ought to be an eternal Out- 
caſt from future Bleſſings, if ſuch are to 


be, 
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be, for tranigraſiig the Will of God, by 
the . Oppreſſion of his fellow Creature ? 

Your Grace, I hope, will pardon me, if 
I here take an Occaſion to uſe a Caution 
againſt the Tongue of Cenſure. TFT here 
ſpeak . poſitive of ſome, and doubtful of 
other, Things, no Judgement can be made, 
Without Partiality, of my Belief or Diſ- 
belief of what are doubtful; becauſe I 
confine myſelf to the Nature of Things, 
from Appearances. I am under no Ap- 
prehenſion of your Grace's Miſconſtructi- 
on; but I Would remove, if poſſible, all 
Prejudice from other Readers. 

Now I have propoſed theſe general 
fundamental Principles of Liberty, I will 
deſcend to Particulars. Firſt I muſt ob- 
{ſerve that many Things in Nature carry 
their Evidence with them, even to ſhal- 
low Underſtandings : ſuch are not proper 
Subjects of Diſpute, tho ſome Men have 
been laviſh of their Logic on ſuch Sub- 
jeas, and raiſed to themſelves ſome Sorts 
of Characters on them: but what is to be 
done with thoſe Subjects which carry not 
their own Evidence clearly with them, 
even to diſcerning Eyes, and which ought, 
for the Sake of Truth, to come under De- 
bate ? Muſt the Fool, and the Wiſe, alike 
ſubmit to the Determination of one Man, 
or of one Body of Men ? If they ſubmir 
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to Truths, without Conviction, where is 
their Merit? Andif they ſubmit to known 
Errors, 1s Nobody guilty of a Crime in the 
Continuation of them ? Yes, Somebody 
is; and I will affirm, ſo much I know of 
the Will of God, that a voluntary Conti- 
nuation of erroneous Practices, of Falſe- 
hoods, of any Kind, is an Impiety, an Af- 
front offered to the God of Truth : nor 
does a Man's Crime conſiſt only in con- 
tinuing himſelf in Falſehoods, but in be- 
ing inſtrumental to the keeping innocent 
Perſons in them ; for if an Adherence to 
Truth 1s a Virtue, every Deviation from 
itisa Crime; and the Degree of the Crime 
is according to the Degree of the Devia- 
tion; and the innocent Perſon who is 
kept from walking in the Ways of Truth, 
by other Men, is kept from having that De- 
gree of Virtue which would perhapsentitle 
him to a higher Degree 'of Favour with 
God; I ſay a higher Degree of Favour, be- 
cauſe the innocent erroneous Worſhiper, 
who is a moral Perſon, can be no Object of 
Indignation 1n the Eye of God ; but the 
Crimes of which he would be guilty, it 
he erred willingly, are all added to the 
Account of thoſe who, chaining him to 
the Paths of Error, withhold him from the 
Search of Truth. 


Now, 
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Now, my Lord, permit me to be more 
particular, and to apply my Argument to 
Chriſtianity itſelf, {till confining myſelf 
to the Nature of Things. Chriſtianity 
was founded on Principles of Liberty ; 
otherwiſe primitive Chriſtians, and even 
Chriſt himſelf, were juſtly puniſhed, and 
not perſecuted, as Innovators, as Broach- 
ers of a new and a ftrange Doctrine, of a 
Doctrine impious to thoſe who were of 
different Religions in thoſe Times. Sure- 
ly thoſe Chriſtians who have the Cauſe 
of Truth at Heart will think with Horror 
on laying any Reſtraint on Liberty of 
Debate, when they are taught to conſi- 
der what Degrees of Juſtifycation they 
produce to heathen, and all other, Perſe- 
cutors, by favouring ſuch a Reſtraint. 
The Perſecutors of Chriſt knew not that 
he was the Son of God ; tor if they had, 
inſtead of Perſecution, they had undoubt- 
edly offered Adoration ; and, ſuppoſing 
Chriſt not to be the Son of God, they 
were Rebels againſt Nature, and againſt 
God himſelf, by invading the deareſt Pro- 
perty of Man, and the faireſt Gift of Hea- 
ven, Liberty, and by adding to that Im- 
piety the cruel Murder of an innocent 
Perſon, 
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The Reformation here in England un- 
der King Henry the 8th, and the happy 
Revolution under King William the zd, are 
remarkable and juſt Evidences in Behalf of 
Liberty; but as they are trite I ſhall not 
dwell long on them. I ſhall take Notice 
that if the Reformation under King 
Henry the 8th will not be allowed a Foun- 
dation on the Equity of Freedom of De- 
bate, we muſt derive the Origin of 1t 
from the turbulent Paſſions, and moſt li- 
centious Vices, of a reſolute Prince. One 
of theſe Cauſes muſt be allowed to be the 
Groundwork of the Reformation ; and I 
hope all good Proteſtants will chuſe that 
which appears the more honourable of 
the two to the reformed Churches, if 
Truth will permit them to make that 
Choice. Whatever was the Source 
of the Reformation under King Henry the 
8th, the Revolution under King William 
the 34 was undertaken and compleated 
entirely on the Principles which I am 
now defending ; and for which your Grace 
was one of the moſt ſtrenuous Advocates 
when Liberty ſeemed forſaking the Land. 

Let us now conlider the Caſe of thoſe 
who are taught, from their Dawn of Ap- 
prehenſion, to believe the Books W. 
monly called the Scriptures the Writings 
of inſpired Men, and who found their 
Salvation on their Faith 1n thoſe * 

an 


3 3 
and who are indefatigable in the Search 
of Truth, Men who make the Ianterpre- 
tation of thoſe Scriptures the chief Buſy- 
neſs of their Lives, and when they think 
they have made a juſt Explication of ſome 


| Paſlages, different from any before recei- 


ved, on the Belief of which they think the 
Salvation of Men, in ſome Degree, de- 
pending, they believe they fin againſt God 


if they conceal their Explanation from 


Men. 


Let us conſider the Caſe of theſe 


! Perſons ; and ſome ſuch I know now li- 


ving. Ought they to be puniſhed for gi- 
ving Proofs of the Worthyneſs of their 


| Diſpoſitions, in communicating to other 
| Perſons Diſcoverys from which they re- 


r 


ceive inexpreſſible Comfort themſelves, 
and who think they ſhould commit a great 
Sin by concealing them? | 

Some build their Faith on the literal 
Senſe of the Pentateuch, and other Parts 


of the old and new Teſtaments; and 


| ſome allegoriſe only the Pentateuch, ſome 
that and the Prophets; and even the le- 


vitical Laws have been allegoriſed away 
to the Deſtruction of the Letter; ſome 
cleave to the Doctrines of Athanaſius, 


| ſome to thoſe of Arrius, and ſome to thoſe 


of Socinus; and yet all believe the Scrip- 
tures, and fix their Hopes of Salvation on 
their Faith in them; but, as different Men, 
they have different Underſtandings, an 
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in various Degrees; and, as they have 
different Underſtandings, they muſt con- 
ſequently make different Inferences from 
what they read, all making the Scripture 
the Criterion of their Faith and Judge- 
ment: therefore till all Men ſhall have 
the ſame Portion of Underſtanding, and 
{hall be wrought to an exact Similitude 
in their Conſtitutions, the Impoſſibility 
of their making the ſame Inferences from 
what Books they read, eſpecially ſuch as 
the Old and New Teſtaments, will continue; 
and, while that Impoſſibility remains, he 
that perſecutes another for embracing, or 
communicating, what from the Convic- 
tion of his Soul he thinks true, 1s a Sin- 
ner againſt the Holy Ghoſt, or the God 
of Truth ; moreover, he that attempts 
to ſilence the Voice of another, till he 
can convince all Men that he is himſelf 
infallible, flys in the Face of God, by en- 
deavouring to cloſe thoſe Avenues to 
Truth which the Almighty originally fat 
open to all Men. 

Your Grace knows that Nothing has 
kindled more Animoſitys, and Flames, 
in the Church than exacting from Men 
an Aſſent to Articles of Faith, or a Con- 
feſſion at leaſt of Belief in them: and 
why did ſuch Exact ions create ſuch Di- 
ſturbances ? Becauſe when Men ſeriouſly 


examined their own Hearts, they . 
that 
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that they could not give up the Exerciſe 
of that Liberty of thinking which they 
were by Nature Maſters of: and No- 
th ing can be more unjuſt, in the Nature 
of Things, than the Wickedneſs which 
ſome Men in Power have been guilty of, 
in making Infringements on the Libertys 
of other Men, even while they felt that 
they themſelves could not give up the 
Exerciſe of ſuch Libertys. 

The common Plea againſt Freedom of 
Debate is, that the Propagators of new 
Doctrines diſtract the Minds of Men; 
but, if we make a faithful Enquiry, we 
ſhall find that very few, if any, are diſ- 
turbed by the Propagation of new Doc- 
trines. The Laws of the Land, thoſe 
Barriers againſt Iniquity, ſtill exiſt the 
Terror of ſuch Evil-doers as feel not the 
Check of Conſcience, and who are de- 
tered by no other Objects of Fear from 
Acts of Violation; and ſhould a Calvin 
and a Lnther ariſe 1n everv Age, and in 
every Country, thoſe Fortifycations, e- 
rected to guard the Propertys of Men, 
the Laws, would not be ſhaken by the 
Innovations of new Sects of Religion; 
the Affairs of the World would go on 
nevertheleſs, and Men be diligent in their 
ſeveral Vocations, and anſwer the Ends 
of Society: and if Diſturbances have a- 
roſe from Innovations, the Enemys to 

2 Liberty 
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Liberty were the Cauſes of thoſe Diſtur« 
bances, and not the Innovations them- 
ſelves. Let the few, if any ſuch are, 
who are diſturbed by Freedom of De- 
bate, ask themſelves why they are diſturb- 
ed, and deliberate on the Queſtion, and 
they will perceive their Uneaſyneſs to a- 
riſe from a very fooliſh, or a very wick- 
ed, Principle; for if they are convinced 
of the Truth of what they read, they 
are obliged to the Writer for their Con- 
viction; and if they are convinced of 
the Falſchoods of what they read, they 
naturally reject them: and whatever is 
written, on a deſerving Subject, if ho- 
neſtly and well written, muſt edify thoſe 
who read and underſtand ; and whatever 
is written with a diſhoneſt or fooliſh In- 
tent can never hurt an underſtandin 
Mind; and they who do not 1 
what they read cannot be affected any 
Way by what they read. | 
The laſt, and not the weakeſt, Argu- 
ment which J ſhall uſe for Freedom of 
Debate is grounded on the Validity of 
Truth, and the Weakneſs of Error. Truth 
muſt be allowed by all Men to have 
more and ſtronger Evidences for it than 
Falſehood ; (the Reader muſt obſerve that 
I am ſpeaking chiefly of religious and 
moral Truth and Falſehood.) therefore if 
Advocates ſhould ariſe for both without 
any 
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any Advantage over one another in Un- 
derſtanding, the Advocates for Truth 
would doubtleſs be too powerful for the 
other; but as Truth has more, and 
| ſtronger, Evidences for it than Falſehood, 
we mult naturally ſuppoſe the wiſeſt Men 
to be on the Side of Truth; that Cauſe 
| therefore which is in itſelf the ſtrongeſt, 
; and which has the moſt able Advocates 
ä for it, will doubtleſs always prevail over 
5 a weak Cauſe defended by weak Advo- 
cates. For theſe Reaſons every Contro- 
| verſy is in Favour of Truth; becauſe 
the ableſt Advocates have an Opportuni- 
ty offered to them to oppoſe the ſtrongelt 
Arguments 1n a juſt Cauſe to weak Argu- 
ments, for weak the beſt muſt be, in a bad 
Cauſe: whenever therefore Force is uſed, 
| for the Deciſion of a Controverſy, it is a 
certain Sign of weak, and ſometimes 
wicked, Men engaged in a weak Cauſe. 
| None but the fooliſh, or ill-deſigning, 
q Man fears the Diſcovery of Truth, or 
| trembles at an Enquiry into it. Some 
Truths may be prudently concealed a- 
while, and require Secrecy conſiſtent with 
Honour, according to particular Circum- 
ſtances ; but if they ſhould be unſeaſona- 
bly revealed, the wiſe and honeſt Man 
would be free from Fear. 
I doubt not but your Grace judges 
what I have here addreſſed to you to be 
but 
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but a Preparation towards a greater Work; 
and whatever I ſhall hereafter publiſh ſhall 
be agreeable to Virtue, as I hope this Let- 
ter is; and none but ſuch as find an Inte- 
reſt in being Enemys to Truth will have 
any Reaſon to be apprehenſive of Dan- 
ger from what I write: and as 1 am re- 
ſolved to convert the Fruits of my Stu- 
dys and Meditations in this Lite to the 
Benefit of Mankind, as much as my Abi- 
litys will permit, Nothing ſhall divert me 
from this Reſolution but invincible Oppo- 
ſitions to my Deſign. Theſe are ſome of 
the Means by which I hope to atone for 
the too many Offences of my paſſed Days; 
and by which likewiſe I hope to diſcharge 
Part of my Duty to God, and to Man- 
kind ; and that I may be as little defec- 
tive in either as poſſible is the conſtant 
Prayer of, my Lord, with an unreſerved 
Reſpect, your Grace's 
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humble Servant. 


The End. 
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but a Preparation towards a greater Work; 
and whatever T ſhall bercafter publiſh ſhall 
be agreeable to Virtue, as I hope this Let- 
ter is; and none but fuch as find an Inte- 
reſt in being Enemys to Truth will have 
any Reaſon to be apprehenſive of Dan- 
ger from what I write: and as I am re- 
ſolved to convert the Fruits of my Stu- 
dys and Meditations in this Lite to the 
Benefit of Mankind, as much as my Abi- 
litys will permit, Nothing ſhall divert me 
from this Reſolution but invincible Oppo- 
ſitions to my Deſign. Theſe are ſome of 
the Means by which I hope to atone for 
the too many Offences of my paſſed Days; 
and by which likewiſe I hope to diſcharge 
Part of my Duty to God, and to Man- 
kind ; and that I may be as little defec- 
tive in either as poſhble is the conſtant 
Prayer of, my Lord, with an unreſerved 
Reſpect, your Grace's 
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humble Servant. 


The End. 
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